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FOREWORD,

The present volume of the Global History ofphilos°Phy covers
the period" 800-1150 and the next volume will coverAePeriod
lT50-1350, which together are aptly designated by the authors
as'the Period of Scholasticism. By Scholasticism, m the broad-
est'sense, " should be understood the systematic attempt to bring
into harmony the data of reason and those of revelation.

As far as the Islamic tradition is concerned, the two major
schools"of systematic theology (Kalam), i.e. the Mu'tazilite
andAsh'arit'e, are adequately dealt with, and thus the dramatic
confrontation between the first, rationalist and philhellenic, and
the'second anti-rationalist group, are highlighted. This volume,
however, does not leave out the far more radical rationalist
tendencies inherent in the writings of the great philosophers of
the'ciassical Islamic age, al-Kindi(d. ca. 866), al-Farabi (d. 950),
Ibn Sina (d. 1037), and their Jewish successors, Sa'adia (d. 942),
Tbn Gabirol(d. 1057) and Halevy (d. 1141). It also touches on
the first broodings of the pre-Scholastic Latin philosophers and
theologians of the ninth and eleventh centuries, i.e. Eriugena
(d. 870), St. Anselm (d. 1109) and Abelard (d. 1142) This
period is rightly referred to as pre-Scholastic, we believe,
because it preceded the great period of Latin Aristotelianism,
which to all intents and purposes, was a continuation of Arabic
Aristotelianism. Prior to the introduction of Aristotelian Logic
through the Arabic medium, the theologians of that period
obviously lacked the intellectual tools for developing a scho-
lastic system of the magnitude of later systems, such as those
of St. Thomas Aquinas (1224-1270), Roger Bacon (ca. 1212-
1292), Duns Scotus (1265-1308) and others. This was indeed
the golden age of Latin Scholasticism, to be dealt with in
Volume V.

The authors of this History should be complimented on
their dedication to this difficult task of writing a global history

which transcends the limits of space and time and isolates the
fundamental trans-cultural, trans-national concepts common to
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traditions as varied as those of Arabia, India, China and West-
ern Europe.

^Although the present writer is not competent to speak autho-
ritatively on the subJect. of Eastern thought, it would appear'm
general that ̂ the two pivotal points at which all thes'etradi^
tions were in contact are : (a) The valiant effort of the mind
to lift the mystery surrounding man's experience onhe'divineT
and (b) the deepening of religious feeling to the extent'th'aHt
can no longer be penetrated by the light of reason. The"fo"rmer
we call losw, the second mysticism. " However, themreientir
attempt during the centuries under study, to overcome "thl
antithesis between them is the principal goal of scholasTicism*;
as the present volume illustrates in so many ways. '""""'"""'

Majid Fakhry
Chairman,

Department of Philosophy,
American University of Beirut,

Lebanon
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INTRODUCTION

[t was intially hoped that the Period of Scholasticism (800-
1350) could have been treated in one volume as the other
periods have been. That not being possible due to length and
circumstances, the period will be presented in two volumes.
Admittedly we have not been able to find subdivisions for this
period which are to our satisfaction. Therefore we have used
those subdivisions which seem to fit the history of philosophy,
although by no means do we propose that periodizing only
according to philosophical developments is desirable. Thus, for
the Period of Scholasticism (800-1350) we suggest the follow-
ing divisions : the Earlier Period of Scholasticism or "Monism
in'Many Moods" (800-900); the Middle Period of Schoiastic-
ism or "Exfoliation andElaboration" (900-1150);and the
Later Period of Scholasticism or the "Great Summas" (1150-
1350). What we intend by "Monism in Many Moods" and
"Exfoliation and Elaboration" should not necessarily be taken
in any strict technical sense, but rather as indicating the domi-
nating trend in contrast with the architectonic structuring of
the "Great Summas" of the Later Scholastic Period. The
reader is referred to Volume II of this study for an overview of
our periodization scheme, "The Problem of Periodization".

The basic problem for the ninth Century is that implicitly
set by St. John of Damascus, namely the Formlessness or
Indescribability of God and His relation with nature and man.
In Erigena, this relation is basically contingent on God's draw-
ing all things back to Himself ; in Saadia, it rests primarily on
the Semitic doctrine of God's transcendent position as Creator;
in al-Ash'ari, primarily on the Unicity of the Godhead; in
Sankara, on the unavoidable inference that since everything
experienceable must be within maya, there must be That upon
which all rests as fl^aw, superimposition; in Kukai, on the
experience of mystical enlightenment or that level of
consciousness wherein all things and all possible ideas are seen
as fragmentations of a single Continuum of ever-changing
Process. A completely synoptic view of these together is our end.


